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NOTES

A term which should also be mentioned is „DN or ≥fi „DN, which in Punic
designates a person in a position of inferiority in relation to another, pos-
sibly an emancipated slave 12. But, if a connection could be established
between the two names, the one that designates a personal status –
attested only in Punic and thus attributable to a relatively late period
– is more likely to derive from the toponym than vice versa 13.

In fact, it emerges above all that this research is somewhat futile. Although
the learned writers of antiquity made abundant use of such scholarly ety-
mologies to reconstruct history, we are now more cautious. In most cases,
place names appear to go back to the very earliest epochs, well before
there were any texts from which to deduce the history of a region or to
decipher the language used by its inhabitants.
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The name of the present city of Sidon – or Saïda in Arabic – is known from
early antiquity, most particularly from Akkadian texts. In the el-Amarna
archives it is written as „i-du-nu, in which form it is later found in the
annals of the Assyrian kings in relation to their military expeditions towards
the Levantine coast. The Ugaritic epic of Kirta mentions the goddess of the
Sidonians („DYNM) 1. In Egyptian the town is attested as Di-du-n3 in
Papyrus Anastasi. Written „DN in Phoenician and in Hebrew, it is
transcribed as Sidvn in Greek. The persistance of the form of the name is
thus remarkable.

Although the etymology of the name of Tyre („ûr, meaning ‘rock’)
describes the situation of the original village – perched on a rock in the
middle of the sea 2 – well enough,  the search for the origins of the name
of Sidon – which also has attracted researchers passionate about etymo-
logy – has had rather deceptive results. The relations first proposed were
with the semantic group „W/YD, which denotes “the chase” in the Semitic
languages. But this is not really very convincing. Sidon would not appear
to be located in an area particularly conducive to the chase. The
“Semantic group” could of course be extended to include fishing 3, but
although this reading might seem more logical as applied to a site located
on the coast and in possession of natural harbours, it is hard to see what,
in this respect, distinguishes Sidon from all the other cities along the
coast. A letter used as a model for the instruction of scribes, most probably
dated to the reign of Rameses II and preserved in Papyrus Anastasi I, in
fact associates Tyre rather than Sidon with an abundance of fish 4.

A reference to the Phoenician god „id 5 may be more pertinent. Although
he has long been known only through the appearance of his name in the
composition of Phoenician theophoric anthroponyms 6, his cult has now
been attested at the excavations of Antas in Sardinia, where a sanctuary and
a few dozen votive inscriptions dedicated to him have been found 7. This
appears to have been an interpretatio of a very ancient local god, whom
the Romans later called Sardus Pater 8. He is a beneficent figure, with the
characteristics of a healing god 9. The mythical narratives that evolved
around Sardus Pater appear to have made him into a son of Heracles-
Milqart 10, and one inscription even mentions a double divinity: „id-
Milqart 11 (CIS I 256, 1.3), which would if anything connect him to Tyre. His
personal history thus does not particularly connect him to Sidon, where
the role of protector and healer is assumed by Eshmun, and the list of
occurences of the name of the god includes only one that is Sidonian.
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